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continuing to live in misery with futile tears."1 This suits the story of Vslmlki only since, according to the
Dasaratha Jataka, the king died nine years after Rama's departure to the forest. The Buddhacarita (V.47 ff.)
also exibits the influence of the Ramayana, V.10. Thus the Ramayana had assumed its present form in
ASvaghosa's time, i.e. in the first-second century A.D. It is interesting to note that this Buddhist author does
not exhibit any knowledge of the Buddhist Dasaratha Jataka. The same is the case with the Jayaddisa Jataka
(No. 513), a Gatha of which refers to Rlma's exile in the Da^dak-aranya,2 and this is in accordance with the
Ramayana story, the Dasaratha Jataka speaking of Rama's exile in the Himalaya. As the Gatha in question
is assignable to the 2nd or 3rd century B.C.,3 it suggests the antiquity of Valmlki's composition.
The Dasaratha Jataka Gathas were a Buddhist adaptation of the Rama-Bharata dialogue in
the Ramayana4 for a particular Buddhistic purpose; but the Jataka story was a deliberate distortion,
such modifications being a general practice followed by the Buddhists and Jains in respect of Bramhaflical
legends. This purposeful distortion can be proved by citing numerous instances from the literature of the
two communities. It is also interesting to note that the fabricators of the stories generally avoided Valmlki's
story. This is probably because they were mostly Singhalese monks while Valnilld represented the people
of Sirhhala as Raksasas.
We have referred above to the Jayaddisa Jataka Gatha referring to Rama's exile in the DajidakS-
ra$ya. The story is that a young man went away to offer himself to an ogre, and his mother said that
the svastyayana performed by her could save her son just as that of Rama's mother saved him when he was
staying in the Dandaka forest. This quite clear reference to Valmlki's story has been suppressed by the
Buddhist commentator who fabricated the following story on its basis. There was at VarajiasI a person
named Rama who was devoted to his mother. In connection witha trade mission, Rama went to the city of
Kumbhavall in the kingdom of Daiidaki. When heavy rains flooded Dat&daki's territory, Rama thought
of his father and mother, and, because he had been dutiful towards his mother, the gods gave him protection
and took him to his mother. It will indeed be too much to trace another source of the Ramayana in this
foolish fabrication.5 It is difficult to believe in the existence of other popular R&rna legends after the
Ramayana had attained its present form and become quite popular as early as the 2nd century A.D. when
Kumaralata's Kalpandmanditikd speaks of its public recitation.6
1.    Ajasya rQjnas^tanayQya dhimate
naradhipSy^Endrasakhftya me sprha \
gate vanam ya$=tanaye diva'm gato
na mogha-bSspah ktpanam jijiva ha \\
2.    Cf.
yam Dandak-sranna-gatassa mats
Ramassaka-sotth&nam sugatts \
tan^ te aham-sotthanam karomi
etena saccena sarantu devS
anuftnsto sotthlpaccehiputta \\
3.    WInternitz (op.cit., p.509, note 3) says, "The Jataka-gathas too contain earlier and later portions;"   but he does
not mean that the Jataka Gathas incorporated in the Khuddakanikaya are of a date later than the 2nd century B.C.
4.    IL100.
5.    This fabrication has beeri, generally regarded by scholars as ludicrous. See I. C. Ghosh, Jataka, trans. (Bengali), VoLV,
p. 16, note.
6.    Ed. Huber, p. 126; Winternitz, op.ciL, p.513.